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Sometimes We Must Be Unequivocal
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TEXT
1

SHEMOT
(EXODUS) 8:18

“And | will separate on
that day the land of
Goshen, upon which
My people stand; there
will be no mixture of
noxious creatures
there, in order that you
know that | am G-d in
the midst of the earth.”
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RABBI
AVRAHAM BN
EZRA, SHEMOT
(EXODUS) 7:24

““And they dug.” Many have said
that water that was red like blood
when in the hand of an Egyptian
became clear in the hand of a
Hebrew. If that is so, why is this
miracle not recorded in the Torah?
In my view, following from the
[simple meaning] of the Scriptures,
the plagues of blood, frogs, and lice
included the Egyptians and the
Hebrews. These three plagues did
not cause much harm; only for the
plague of the wild animals, which
was more destructive, [and
subsequent plagues] did G-d
distinguish between the Egyptians
and Israel.”

D 2NN 2°27 e
DONITR 9NN 792 157 2O
ON .OYRIWST 7°2 1312901 07
7T NIR 2N01 XD 7RY 10
77702

0777 NON 93 ,°NYT 29

aN°T — DO1°0 YT
v,V D°%AT DY
WHOWT I9RY L1771 21097 NN
217V N9M P97 LYy
1°2 W97 QW W AN
DR 121 008N



In the
description of
the forth
plague, the
Torah explicitly
states it would
distress the
Egyptians only.

lbn Ezra
concludes that
the first three
plagues
affected the
Jews as well as
the Egyptians.
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RABBI DAVID
IBN ZIMRA,
RESPONSA
RADBAZ, VOL.
1, §813

“Rabbi Avraham ibn Ezra writes that Egypt and
Israel were both subject to the plagues of blood,
frogs, and lice. It’s forbidden to believe such a
thing, especially since Scripture itself indicates
the opposite: “And Egypt could not drink water
from the river,” and “All of Egypt dug around the
river,” the implication being that the Israelites did
not need to do this, since they were drinking
from the river’s waters.

“And so it is said [when Moses warned] of the
frogs, that they will [come up] “into you and into
your people,” and then later that “they will
depart from you, and from your houses, and
from your servants, and from your people.”
Implied is that they were not in Israel. The same
is true of the lice; from where it is clear, we can
infer to where it is not clear.

“I fail to understand: If the plague was also on
Israel, then what proof did it hold for Pharaoh
that he should send the Israelites from his land?
“I shouldn’t have bothered wasting ink on this
sort of thing, but | did not want to give any space
to those who speak falsely regarding the words
of our sages.
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What was the
reasoning behind
the plagues?

Why would G-d
let the Jews be
afflicted by any of
the plagues?

How to explain
lbn Ezra’s
explanation?
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MAIMONIDES,
PIRKEI AVOT
(ETHICS OF THE
FATHERS) 5:3

“For every plague that G-d
brought upon the
Egyptians, the Torah’s
language indicates that it
was on the Egyptians—
except for the plague of
lice. While it is not stated
explicitly, it is known that
[the lice] did affect the
Jews, but not as a
punishment. And so it did
not actually cause any
suffering.”
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1. Blood
2. Frogs V X X
3. Lice \4 X Somewhat
4. Wild Animals X X X
5. Animals Dying X X X
6. Boils X X X
7. Hail X X X
8. Locusts X X X
9. Darkness X X X

10. Death of Firstborn X X X
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RABBI YAAKOV
YOSEF OF
POLONYE,

TOLEDOT YAAKOV
YOSEF, BESHALACH
533

“I heard in the name of my teacher
that the Ten Plagues were directed
at Pharaoh specifically, for Pharaoh
is associated with forgetfulness [of
spirituality]. . . . For example, the
plague of tzefarde’ah [the plague of
frogs]: The root-word tzafar
[indicates light, as in the Aramaic

for “a bright morning,”] tzafra nahir.

De’ah [meaning knowledge] is the
opposite of forgetfulness, which is
called Pharaoh. Thus, it came as a

plague to Pharaoh, but for Israel it
was tzafar-de’ah. Understand this,
and there is charm in the words of
the wise.”
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SHEMOT
(EXODUS) 8:17

“For if you do not let My
people go, behold, | will incite
against you and against your
servants and against your
people and in your houses a
mixture of noxious creatures,
and the houses of Egypt will
be filled with the mixture of
noxious creatures, as well as
the land upon which they

’

are.
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BEREISHIT
(GENESIS)
15:13-14

“And G-d said to Abram, “You
shall surely know that your
seed will be strangers in a
land that is not theirs, and
they will enslave them and
oppress them, for four
hundred years.

“And also the nation that they
will serve will | judge, and
afterward they will go forth
with great possessions.”

Y7 ,072K7 k"
AV A7) A0 VI
077 X2 783

ahR 1Y) 217N
Y NIRD VAR
YN AT DX O3
MONY ,P2IN 77 172y
12173 W22 IRYY 72



MTORAH

STUDIES

TEXT
9

SHEMOT
(EXODUS) 7:17

“So said G-d, “With this
you will know that | am
the L-rd.” Behold, | will
smite with the staff that
is in my hand upon the
water that is in the Nile,

and it will turn to blood.
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The purpose of
the plagues;

1. So that the
Egyptians
would free the
Hebrews.

2. To punish
the Egyptians.

3. To bring the
Egyptians to an
awareness of
One G-d.
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RASHI,
SHEMOT
(EXODUS) 7:17

“He struck their deity,
then He struck them.”
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SHEMOT
(EXODUS) 8:15

“So the necromancers
said to Pharaoh, “Itis
the finger of G-d,” but
Pharaoh’s heart
remained steadfast,
and he did not hearken
to them, as G-d had
spoken.”
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The first three
plagues were
specifically
aimed at
refuting the
Egyptian
conception of
Deities.
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THE REBBE,
LIKUTEI SICHOT
11, P. 32

“Based on the above, we can
understand: As Rashi explains, G-d
brought the first two plagues to
“strike their deity.” . . . For this
reason, the first two plagues had to
also affect the Israelites” water:
Inasmuch as “their deity” was being
struck by the plagues, the plagues
had to be wherever their deity was
to be found. If not, Pharaoh could
have thought that this particular
section of his deity (the part in the
Hebrew territory of Goshen) was
indeed greater than the Holy One,
Blessed be He, Heaven forfend.”
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In order to
prove G-d’s
oneness
without a
shred of doubt,
the plagues
had to affect
clearly, and
consistently.
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MAIMONIDES,
TESHUVOT
HARAMBAM (PE’ER
HADOR) §145

“Question: What is the law with regard to a group of
people who are largely proficient in prayer? Should the
chazan repeat the Amidah so as not to embarrass those
who aren’t proficient, as per the original edict, or
perhaps he should not, so as to refrain from uttering a
blessing in vain? After all, most people already
discharged their obligation during the silent Amidah. Or
perhaps the congregants shouldn’t pray at all on their
own and leave it to the chazan instead so as not to do
away with the established, sacred tradition? . ..
“Answer: Inasmuch as our sages instituted that the
chazan should repeat the Amidah for those who are not
proficient . . . the chazan’s repetition is certainly not a
blessing in vain, even if there aren’t any people in the

crowd who did not already discharge their obligation. . ..

“This is how we ought to look at any rabbinic edict
enacted for whatever reason: The edict is not in place
only for as long as the reason still stands. Rather, the
edict is now in force forever in the event that the reason
comes up. This means that we ought to follow the edict
regardless, for if not, the sages’ words would be limited
in context. We would then be compelled to look in each
synagogue for a person who is notproficient in the
prayer so the chazan can then repeat the Amidah for
him. Such behavior is obviously not what an edict is all
about.”
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Rules fall
apart when
inconsistently
applied, or
with too many
exceptions.

What principle
do you hold,
but struggle to
live up to?
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MIDRASH
SHEMOT
RABAH, 42:9

“Said Rabbi Ami, “When the
Jewish people are described
as stubborn, people
normally understand this as
a criticism, but in factitis a
compliment. [It is due to our
stubbornness that] we have
been willing to be killed for
our Judaism.”
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RABBI YOSEF
CARO,
SHULCHAN
ARUCH 155:1

“One should have a
set time to learn
Torah. The set time to
learn Torah should not
be altered even to
allow for a large
increase in revenue.”
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RABBI YOSEF
YITZCHAK
SCHNEERSOHN,
SEFER
HAMAAMARIM
5710, P. 118

“There are things that people do only
because everyone does them. For
example, certain cultural norms are
conventionally considered “proper,” and
are then crystallized into unalterable laws.
Such unreasonable habits ought to be
transformed through one’s own
endeavors: instead of remaining below
reason, they should be elevated above
reason.

Business commitments, for example,
pressing as they may be, do not generally
overrule the times that convention
prescribes for eating and sleeping. They
do, alas, sometimes set aside (or even
cancel) the fixed times that should be
regularly scheduled for Torah study and
prayer.

“A man who feels accountable to his soul
should ask himself: “Is there any wisdom
in such conduct?” For who is the man who
knows when his time will come?”
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Rules and values
should be
maintained
consistently and
evenly, without
hypocrisy,
discrimination, or
double standards.
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MAIMONIDES,
MISHNEH TORAH,
LAWS OF
CHARACTER 2:3
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MAIMONIDES,
MISHNEH TORAH,
LAWS OF
CHARACTER 2:3

“There are temperaments with regard to which a man is forbidden to follow the middle
path. He should move away from one extreme and adopt the other.

“Among these is arrogance. If a man is only humble, he is not following a good path.
Rather, he must hold himself lowly and his spirit very unassuming. That is why Scripture
describes our teacher Moses as “very humble” and not simply “humble.” Therefore, our
sages directed, “Hold oneself very, very lowly.” Also, they declared, “Whoever is arrogant
is as if he denied G-d’s presence, as implied by the verse,16 ‘And your heart will be
haughty, and you will forget G-d, your L-rd.”” Furthermore, they said, “Whoever is
arrogant should be placed under a ban of ostracism. This applies even if he is only
somewhat arrogant.”

“Anger is also an exceptionally bad quality. It is appropriate that one move away from it
and adopt the opposite extreme. He should school himself not to become angry even
when it is fitting to be angry. If he should wish to arouse fear in his children and
household—or within the community, if he is a communal leader—and wishes to be
angry at them to motivate them to return to the proper path, he should present an
angry front to them to punish them, but he should be inwardly calm. He should be like
one who acts out the part of an angry man in his wrath, but is not himself angry.

The early sages said, “Anyone who becomes angry is like one who worships idols.” They
also said, “Whenever one becomes angry, if he is a wise man,his wisdom leaves him; if
he is a prophet, his prophecy leaves him. The life of the irate is not true life.”



To fulfill some
goals you have to
be stubborn,
sometimes
unreasonably so.
Once you have a
goal, stick to it no
matter what.



The virtues of
extremism:
Radical
behavior,
maximalist
positions, and
zero tolerance
ES
sometimes
have a place.
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